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The  Meaning  of  Islam 
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i . i Islam  as  Peace  and  Security 


Islam  is  a religion  of  peace  and  security,  and  it  urges  others  to 
pursue  the  path  of  peace  and  protection.  The  most  significant 
proof  of  this  is  that  God  has  named  it  as  Islam.1  The  word  Islam 
is  derived  from  the  Arabic  word  salama  or  salima.  It  means  peace, 
security,  safety  and  protection.  As  for  its  literal  meaning,  Islam 
denotes  absolute  peace.  As  a religion,  it  is  peace  incarnate.  It 
encourages  humankind  to  be  moderate,  peaceful,  kind,  balanced, 
tolerant,  patient  and  forbearing. 

If  we  look  for  the  definition  of  a Muslim  or  mu’min  [believer] 
mentioned  in  the  Qur’an  and  hadith,  it  will  become  evident  that, 
in  the  sight  of  God  and  His  Messenger  0 , a Muslim  is  someone 
who  embodies  peace  and  security,  and  a mu’min  is  the  one  who 
is  endowed  with  love,  affection,  peace,  tranquillity,  tolerance  and 
coexistence,  and  upholds  the  cause  of  human  dignity.  Everyone 
is  protected  and  safe  from  him  at  all  levels,  individually  and 
collectively. 

1.2  The  Three  Levels  of  Islam 

The  Messenger  of  God  0 described  three  levels  of  religion:  Islam , 
Iman  and  Ihsdn.  These  are  the  levels  of  the  religion  applicable 
to  actions,  beliefs  and  inner  spiritual  states.  All  Islamic  teachings 
revolve  around  these  three  levels,  as  proven  by  an  agreed  upon 
hadith.2 

It  is  reported  that  ‘Umar  b.  al-Khattab  said: 

toldul  jlsUi  JoXZi  U-L  i]  Otj  4)11  J Liilj 
Uo  43j*j  l jjLJt  Jjl  <u!p  l Jl  .bXi 

1 God  says:  ‘Truly,  Islam  is  the  only  din  [religion]  in  God’s  sight ’ [Qur’an 
3:19];  ‘And  I have  chosen  for  you  Islam  as  a din’  [Qur’an  5:3];  and  ‘He 
[God]  has  named  you  Muslims  in  the  previous  [Books]  as  well  as  in  this 
[Qur’an]’  [Qur’an  22:78]. 

2 A hadith  that  is  ‘agreed  upon’  is  a rigorously  authentic  narration  reported 
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5 fj  tiis'  Si]  dt  *i  O'  A^Oi  O'  ^A0>^'  <&'  Jj0>3  Jlii  jp 

OJ  C~J'  gAi 3 ‘OCitaj  '^3^3  tSlSjJl  ^pj  tSsCa! t ji-iij  <&'  Jjij 

: J6  IaS-UpjJ  a!U«J  a!  IIOjjLs  : Jtl  .cJs-Us  : Jli  <ult  cJda£l>' 

j^pj  ^~!'j  ‘4lOj3  tf~S}  (.pZj'Pej  t<uib  O'  :Jli  ,OU$l  jp 

ait  Aiks  O'  :Jll  ,OU~?-^'  jp  pjf~\£  :Jll  .cJs-Us  : Jli  tjp-  jdl!b 
ti  ijti  .apiojt  ijp  ijti  .os^'jj  <ui3  o'jj  o^  to'jj 

a^*^t  -Uj  o'  p*  :di3  .^jjtoJ'  ^apb  t ^ jp 

tjjiisj'  p .OUlJ'  P djljdasj  ^LiJl  jlPy  <Ut*J'  3ljA!l  SliAJt  oij  tl^sjy 


ijljj  .^Ip'  -O'  ! C-03  i'JJUj'  ^vs  C^jOJ'  ^j^*P  Ij  ; d 0 ^j'  tCl>  C— Li-3 

.L£jj2  ^SLLIJu  IS’IjI  *0^9 


‘One  day  as  we  were  sitting  with  the  Messenger  of  God 
0,  there  appeared  before  us  a man  whose  clothes  were 
exceedingly  white  and  whose  hair  was  exceedingly  black. 
No  signs  of  travel  were  seen  upon  him  and  none  of  us 
knew  him.  He  walked  up  and  sat  down  by  the  Prophet 
0.  Resting  his  knees  against  his  and  placing  the  palms  of 
his  hands  on  his  thighs,  he  said,  “O  Muhammad!  Tell  me 
about  Islam”.  The  Messenger  0 said,  “Islam  is  to  bear 
witness  that  there  is  no  god  but  God,  and  that  Muhammad 
is  the  Messenger  of  God,  and  to  perform  the  prayers, 
to  give  the  alms,  to  fast  in  Ramadan  and  to  make  the 
pilgrimage  to  the  House  [the  Kacba  in  Mecca]  if  you  are 
able”.  The  man  said,  “You  have  spoken  truthfully”.  We 
were  amazed  at  him  for  asking  the  Prophet  0 a question 
and  then  saying  that  he  had  spoken  truthfully.  Then  he 
said,  “Then  tell  me  about  Iman” . The  Messenger  0 said, 
“Iman  is  to  believe  in  God,  His  Angels,  His  Books,  His 


by  the  two  most  famous  scholars  of  hadith  traditions:  Imam  Muhammad 
b.  IsmaTl  al-Bukharl,  and  Imam  Muslim  b.  al-Hajjaj  al-Nlshaburl.  Ed. 
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Messengers,  and  the  Last  Day  and  to  believe  in  Divine 
destiny,  both  its  good  and  evil”.  He  said,  “You  have 
spoken  truthfully”.  Then  he  said,  “Tell  me  about  Ihsan”. 

The  Messenger  0 said,  “It  is  to  worship  God  as  though 
you  see  Him,  and  if  you  don’t  see  Him,  know  that  He  sees 
you”.  He  said,  “So  tell  me  about  the  Final  Hour”.  The 
Messenger  0 said,  “The  one  asked  about  it  knows  no 
better  than  the  one  asking”.  He  said,  “So  tell  me  about 
its  signs”.  The  Messenger  0 said,  “That  the  slave-girl 
will  give  birth  to  her  mistress  and  that  you  will  see  the 
barefooted,  naked  and  destitute  herdsmen  competing  in 
the  construction  of  tall  buildings”.  Then  the  man  left  and 
I stayed  for  a time.  The  Prophet  0 then  said,  “O  cUmar! 

Do  you  know  who  the  questioner  was?”  I said,  “God  and 
His  Messenger  know  best”.  He  0 said,  “It  was  Gabriel, 
who  came  to  you  to  teach  you  your  religion”.’1 

Replying  to  Angel  Gabriel’s  question  about  Islam,  the  Prophet 

0 described  the  basic  practices  of  Islam;  when  asked  about  Iman, 
he  described  the  basic  tenets  of  belief  in  the  din-,  and  when  asked 
about  Ihsan,  he  described  the  inner  states  of  the  heart  and  the 
spiritual  experiences  pertaining  to  the  din,  which  bring  about  the 
purification  of  the  inner  self,  spiritual  elevation  and  stability  and 
strength  in  character  and  personality. 

The  details  of  these  three  levels  of  the  din  have  been  elucidated 
in  a number  of  hadith  reports.  Similarly,  God  Most  High  revealed 

1 Narrated  by  al-Bukharl  in  al-Sahih:  Kitab  al-Iman  [The  Book  of  Faith], 
chapter:  ‘On  Gabriel’s  Asking  the  Prophet  0 about  Iman,  Islam,  Ihsan  and 
Knowledge  of  the  Final  Hour’,  1:27  §50;  Muslim  in  Kitab  al-Iman  [The 
Book  of  Faith],  chapter:  ‘The  Explanation  of  Iman,  Islam  and  Ihsan’ , 1:3 6 
§8-9;  al-Tirmidhl  in  al-Sunan:  Kitab  al-Iman  [The  Book  of  Faith],  chapter: 
‘What  Has  Come  to  Us  Regarding  Jibrll’s  Description  of  Faith  and  Islam  to 
the  Prophet  0’,  5:6  §2601;  Abu  Dawud  in  al-Sunan:  Kitab  al-Sunna  [The 
Book  of  the  Sunna],  chapter:  ‘On  the  Divine  Decree’,  4:222  §4695;  al- 
Nasa’I  in  al-Sunan:  Kitab  al-Iman  wa  shara’icuhu  [The  Book  of  Faith  and 
its  Revealed  Laws],  chapter:  ‘The  Description  of  Islam’,  8:97  §4990;  and 
Ibn  Majah  in  the  introduction  to  al-Sunan,  section:  ‘Concerning  Faith’, 
1:24  §63. 
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details  about  these  levels  on  different  occasions  in  the  Qur’an.  As 
for  the  first  level,  God  says: 


■'  1 y ' J Cldcs'!  1 


‘ Today  I have  perfected  your  din  for  you,  and  have 
completed  My  Blessing  upon  you,  and  have  chosen  for 
you  Islam  as  a din’.1 


Regarding  the  second  level,  God  says: 


‘The  Bedouins  say,  “We  have  believed”.  Say,  “You  have 
not  believed.  Rather  say,  ‘We  have  accepted  Islam’,  for 
true  belief  has  not  yet  entered  your  hearts”.’2' 


And  regarding  the  third  level,  God  says: 

U-2?-  tjji  Ho  £«jij  3*3  ,,  *&3  3^'  (jdj) 


‘And  witl)  regard  to  din,  n^o  am  de  better  than  he  who 
submits  his  whole  being  entirely  to  God  while  he  also 
observes  spiritual  excellence ?’3 


Elsewhere  in  the  Qur’an,  God  Most  High  mentions  these  three 
levels  together.  He  says: 

IjAjl  U Ijl  U-i  Ijialj.  t- 

C~p 4 <0Jtj  tjiit  eddied! 


‘ There  is  no  sin  on  those  who  believe  [have  Iman ] and 
do  righteous  deeds  with  regard  to  what  they  have  eaten 
[of  the  unlawful  things  before  the  prohibitions  came], 


1 Qur’an  5:3. 

z Ibid.,  49:14. 

3 Ibid.,  4:125. 
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so  long  as  they  observed  piety  and  possessed  firm  faith 
and  practised  pious  deeds  consistently,  and  later,  [after 
the  revelation  of  the  prohibitions]  they  desisted  from 
[unlawful  things]  and  believed  [with  certainty  regarding 
their  unlawfulness],  became  people  of  piety  and  [finally] 
rose  to  the  station  of  those  of  spiritual  excellence  [Ihsan]. 

And  God  loves  those  who  observe  spiritual  excellence’.1 

If  we  consider  the  general  meaning  of  the  word  Islam,  we  see 
that  it  refers  to  the  din  as  a whole;  however,  if  we  reflect  on  a 
particular  meaning  of  the  word,  we  see  that  it  denotes  the  basic — 
although  significant — practices  known  as  the  ‘pillars  of  Islam’.  It 
is  these  pillars  that  shape  the  Muslim’s  individual  and  collective 
life  into  a practical  mould.  In  the  same  way,  the  teachings  of  the 
religion  that  pertain  to  actions  and  commands  fall  under  Islam. 
However,  the  teachings  that  pertain  to  beliefs  and  doctrine  fall 
under  Iman.  They  describe  the  theological  aspect  of  human  life. 
Consequently,  the  teachings  of  Islam  bless  us  with  lofty  inner 
feelings  of  connection  to  God,  and  the  spiritual  states  of  heart 
converge  on  the  third  level  of  din , Ihsan.  These  teachings  purify 
Muslims  morally  and  spiritually.  The  mu’ min’  s heart  and  inner 
self  is  developed  and  elevated,  which  is  the  main  objective  of  Islam 
and  Iman. 

Let  us  now  discuss  these  three  levels,  one  by  one,  and  explain 
their  literal  and  lexical  meanings.  This  will,  in  turn,  demonstrate 
that  these  three  levels  imply  peace,  security  and  protection. 


1.3  On  the  Literal  Meaning  of  the  Word  Islam 


The  word  Islam  is  derived  from  the  root  words  salima,  yaslamu, 
salaman  and  saldmatan,  as  well  as  other  variations.  God  says: 


(IslS”  ^jS  \yZ\f.  jjjt it  Igjllj) 


‘O  believers!  Enter  Islam  (Ar.  silm)  perfectly  and  wholly’. z 


1 Ibid.,  5:93. 
z Ibid.,  2:208. 
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The  famous  philologist,  Abu  cAmr  al-Shaybanl,  interpreted  the 
word  silm  as  Islam. 

The  Prophet  0>  said, 

. 1 y I,.*'  I.. nftil t 

‘The  Muslim  is  he  from  whose  tongue  and  hand  the 
Muslims  are  safe’.1 2 

Embracing  Islam,  therefore,  means  to  enter  the  door  of  peace 
and  protection,  until  people  become  safe  from  his  harm  and  evil. 
According  to  Abu  Mansur  Muhammad  al-Azharl,  Abu  Ishaq  al- 
Zujaj  narrated  from  Muhammad  b.  Yazld  in  Tabdhib  al-lugha 
who  interpreted  the  Qur’anic  verse, 

‘Say,  “Peace  be  upon  you!”  Your  Lord  has  made  Mercy 
incumbent  upon  Himself’.1 

In  Arabic,  the  word  saldm  has  four  meanings.  Firstly,  saldm  is 
the  verbal  noun  of  salima  (to  be  free  of  blemish).  Secondly,  it  is 
the  plural  form  of  saldma  (safety  and  security).  Thirdly,  it  is  one 
of  the  beautiful  names  of  Almighty  God  (al-Salam,  the  Flawless). 
And  fourthly,  it  is  a tree  which  is  shady  and  evergreen. 

According  to  al-Zujaj,  saldm  comes  from  sallama,  which  denotes 
supplication  for  man  to  remain  safe  and  secure  from  hardships 
and  troubles.  It  implies  deliverance  from  miseries  and  disasters.3 


1 Narrated  by  al-Bukharl  in  al-Sablh:  Kitab  al-lman  [The  Book  of  Faith], 
chapter:  ‘The  Muslim  is  He  from  Whose  Tongue  and  Hand  the  Muslims 
Are  Safe’,  1:13  §10;  Muslim  in  al-Sahlh:  Kitab  al-lman  [The  Book  of 
Faith],  chapter:  ‘Explaining  the  Ranks  of  Virtue  within  Islam  and  which  of 
its  Affairs  are  Most  Virtuous’,  1:65  §41;  al-Tirmidhl  in  al-Sunan-.  Kitab  al- 
lman  [The  Book  of  Faith],  chapter:  ‘What  Has  Come  to  Us  Concerning  the 
Fact  That  the  Muslim  is  He  from  Whose  Tongue  and  Hand  the  Muslims 
Are  Safe’,  5:17  §2627;  Ahmad  b.  Hanbal  in  al-Musnad,  3:440  §15673; 
and  Ibn  Hibban  in  al-Sablb,  1:406  §180. 

2 Qur’an  6:54. 

3 Muhammad  Al-Azharl,  Tabdhib  al-lugha , 4:292. 
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Paradise  has  also  been  named  the  Abode  of  Peace  ( Dar  al- 
Salam ) because  it  will  be  free  from  death  and  extinction.  No  one 
dwelling  in  it  will  be  in  danger  or  exposed  to  any  malady.  It  will 
be  a home  exclusively  permeated  with  calmness  and  tranquillity, 
pleasure  and  protection,  peace  and  security.  No  fear,  grief,  pain  or 
remorse  will  touch  any  of  its  inhabitants.  God  says, 

-*-*•  fbO  j'i 

‘For  them  is  the  home  of  peace  and  security  with  their 
Lord V 


God  also  says, 

{^Ll\  jla  tji-Ju  iltfj) 

‘And  God  calls  towards  the  Abode  of  Peace'  A 

Dar  al-Salam  means  the  abode  of  salama  (safety  and  protection), 
because  true  safety  will  be  available  only  in  Paradise.  It  is  blessed 
with  permanence  that  will  not  face  extinction.  It  provides  honour 
that  will  not  see  any  humiliation  and  its  health  has  no  decay. 
According  to  Imam  al-Asfahanl,  salam  and  salama  denote  freedom 
from  all  known  and  hidden  troubles.  God  says, 

1_Ja)  illt 

‘But  he  alone  [will  enter  Paradise]  who  appears  before 

God  with  a sound  [ salim ] heart  [protected  from  evils]’.3 


The  sound  heart  is  a heart  free  of  tyranny  and  violence.  Security, 
therefore,  is  related  to  the  inner  self.  When  God  says  regarding  the 
heifer  in  the  story  of  the  Children  of  Israel, 


‘Sound  without  any  blemish’ A 

1 Qur’an  6:127. 

2 Ibid.,  10:25. 

3 Ibid.,  26:89. 

4 Ibid.,  2:71. 
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the  soundness  implied  is  physical  and  external.  In  other  verses, 
peace,  security  and  protection  have  been  mentioned: 

<4-  fa 

‘But  God  saved  [ sallam ]’;z 

‘Enter  them  ivith  peace  [bi  salam ] and  security’ ;z 

’■  JsmAI  p' 

‘ Get  down  [from  the  Ark]  with  peace  [bi  salam]  and 
blessings  from  Us ’;1 2 3 

Jd"’  Ai'jwSj  5l  ^a  <0Jt  <b 

‘By  this  God  guides  those  who  seek  His  pleasure  to  the 
paths  of  peace  [subul  al-salam ]’;4 

ijjli  lilj) 

‘When  the  ignorant  people  say  to  them  something 
[with  bad  words]  they  reply  back  with  mild  words  and 
gentleness  [ salaman ]’;5 

‘“Peace  [be  upon  you]/"  This  greeting  will  be  conveyed 
[to  them]  from  the  Ever-Merciful  Lord’;6 7 

‘ Peace  be  upon  you  as  a reward  for  your  patience’ 7 


1 Ibid.,  8:43. 

2 Ibid.,  15:46. 

3 Ibid.,  11:48. 

4 Ibid.,  5:16. 

5 Ibid.,  25:63. 

6 Ibid.,  36:58. 

7 Ibid.,  13:24. 

Screen  View  Only — Click  to  get  a hard  copy:  http://www.MinhajPublications.com 


The  Meaning  of  Islam  I 29 


These  verses  provide  the  proof  for  the  first  lexical  meaning  of 
Islam.  They  also  illustrate  that  every  noun  or  verb  derived  from 
Islam,  and  every  derivative  or  word  conjugated  from  it,  essentially 
denotes  peace,  protection,  security  and  safety. 

God  Most  High  has  also  mentioned  al-Salam  as  one  of  His 
beautiful  names,  for  He  is  flawless  and  free  of  any  shortcoming. 
Due  to  its  being  one  of  God’s  beautiful  names,  this  word  reflects 
all  the  shades  of  peace,  beauty,  betterment  and  goodness.  It  totally 
negates  all  forms  of  mischief  and  strife  as  well.  For  this  reason, 
the  salutation  of  peace  is  a distinctive  greeting  between  Muslims, 
which  identifies  them  as  such.  Whenever  two  Muslims  meet,  they 
invoke  peace  on  each  other,  wish  security  and  safety  and  deliver 
the  message  of  calmness  and  tranquillity.  They  also  wish  each 
other  protection  from  every  evil,  mischief,  violence  and  strife.  The 
ritual  prayer  performed  by  Muslims  is  completed  by  turning  the 
face  right  and  left,  invoking  peace  on  all  the  Muslims. 

Furthermore,  a green  tree  is  another  meaning  of  the  word  Islam. 
The  two  famous  Arabic  lexicons,  Lisdn  al-cArab  and  Tahdblb  al- 
lugha,  quote  the  saying  of  Imam  Abu  Hanlfa: 

. da.fr  y% Jb 

‘ Al-Salam  is  a magnificent  evergreen  tree’.1 


The  Imams  of  the  Arabic  lexicons  maintain  that  calling  an 
evergreen  tree  al-saldm  is  based  on  the  linguistic  meaning  of  the 
word.  It  is  a tree  safe  from  decay  and  the  vicissitudes  of  autumn, 
so  it  is  called  al-saldm.  According  to  Ibn  BarrI,  this  tree  is  called 
salm  and  salam  is  its  plural  form.  It  is  so  named  because  it  is 
evergreen  and  shady.  This  implies  that  everything  providing  shade, 
benefit,  peace  and  security  will  be  conceived  as  silm,  salm  and 
saldm.  Moreover,  a ladder  is  called  sullam  in  Arabic.  According 
to  al-Zujaj, 


. Ajy  ^J|  qJU_L«j  iiSl  U-i—i  J -t-GJ' 
‘A  ladder  is  called  sullam,  because  it  takes  one  safe  and 


1 Ibn  Manzur  al-Afriqi,  Lisan  al-Arab,  12:297. 
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sound  wherever  one  wants  to  climb’.1 2 

All  other  methods  of  climbing  without  a ladder  or  staircase, 
like  jumping,  would  end  up  in  some  fall,  injury  or  even  loss  of 
life.  However,  by  taking  a ladder  to  climb,  one  becomes  safe  and 
protected  from  threats  and  dangers.  As  it  provides  safety  and 
protection,  a ladder  is  called  sullam  in  Arabic.  There  is  a mention 
of  a ladder  in  the  Qur’an  as  well: 

uiii 

‘[They  should  seek]  some  ladder  [climbing  up]  to  heaven’  r 

According  to  Ibn  Manzur,  the  author  of  Lisan  al-cArab, 

. ' jJaJl  jit  ' 

‘ Al-Sullam  means  a large  bucket’.3 

A bucket  is  a means  of  fetching  water  from  a well,  and  before 
the  advent  of  machines,  people  would  draw  water  from  wells 
by  means  of  buckets.  But  why  is  a bucket  called  al-sullam}  It  is 
because  people  quench  their  thirst  by  drawing  water  with  its  help. 
The  needy  fetch  water  and  take  it  home  to  store  for  use.  In  the  old 
days,  people  used  it  for  water  required  for  ablution  and  bathing. 
Due  to  its  usefulness  and  life-giving  utility,  it  has  been  given  the 
name  al-sullam.  Water  is  the  fountainhead  of  life,  irrigation, 
coolness,  calm,  pleasantness,  vegetation  and  greenery.  The  means 
of  fetching  it,  therefore,  is  called  al-sullam  because  it  is  a means 
of  peace  and  survival. 

The  lexical  and  literal  meanings  of  the  word  Islam  illustrate 
that  it  inherently  means  peace,  security,  protection,  safety  and 
safeguard.  In  other  words,  Islam  implies  safety  from  violence 
and  killing  and  also  means  protection  and  security.  There  is  no 
room  in  Islam  for  strife,  mass  murder,  destruction,  anarchy  and 
chaos.  That  is  why  all  its  aspects  negate  extremism  and  terrorism. 

1 Ibid.,  12:299. 

2 Qur’an  6:35. 

Ibn  Manzur  al-Afrlql,  Lisan  al-cArab,  12:201. 
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Consequently,  it  guarantees  prosperity,  betterment,  positive 
progress,  peace,  security,  protection  and  development.  Therefore, 
a person  exhibiting  conduct  contrary  to  the  basic  meaning  of  the 
word  Islam  has  no  link  at  all  with  din. 

In  addition  to  the  Qur’anic  verses,  there  are  prophetic  traditions 
that  emphasize  the  lexical  meaning  of  Islam.  cAbd  Allah  b.  cAmr  b. 
al-cAs  (3ft  reported  that  the  Messenger  of  God  |i  said, 

4JL*J  1 if  I.-p  % 1 .V  1 ^ 

‘The  Muslim  is  he  from  whose  tongue  and  hand  the 
Muslims  are  safe’.1 

Abu  Musa  al-AslTari  also  said,  ‘I  asked  the  Prophet  H, 
“What  kind  of  [person’s]  Islam  is  best?”  He  said, 

“The  one  from  whose  tongue  and  hand  the  Muslims  are 
safe!”.’1 

Through  the  reply  of  the  Prophet  in  this  hadith,  he  has 
removed  the  objection  of  some  people,  who  question,  ‘Whose 
Islam  should  we  accept  and  whose  Islam  should  we  reject?’  He  0 

1 Narrated  by  al-Bukharl  in  al-Sahlh:  Kitab  al-Iman  [The  Book  of  Faith], 
chapter:  ‘The  Muslim  is  He  from  Whose  Tongue  and  Hand  the  Muslims 
Are  Safe’,  1:13  §10;  Muslim  in  al-Sahlh:  Kitab  al-Iman  [The  Book  of 
Faith],  chapter:  ‘Explaining  the  Ranks  of  Virtue  within  Islam  and  which  of 
its  Affairs  are  Most  Virtuous’,  1:65  §41;  al-Tirmidhl  in  al-Sunan:  Kitab  al- 
Iman  [The  Book  of  Faith],  chapter:  ‘What  Has  Come  to  Us  Concerning  the 
Fact  That  the  Muslim  is  He  from  Whose  Tongue  and  Hand  the  Muslims 
Are  Safe’,  5:17  §2627;  Ahmad  b.  Hanbal  in  al-Musnad,  3:440  §15673; 
and  Ibn  Hibban  in  al-Sahtb,  1:406  §180. 

z Narrated  by  al-Bukharl  in  al-Sahlh:  Kitab  al-Iman  [The  Book  of  Faith], 
chapter:  ‘The  Muslim  is  He  from  Whose  Tongue  and  Hand  the  Muslims 
Are  Safe’,  1:13  §10;  Muslim  in  al-Sahlb:  Kitab  al-Iman  [The  Book  of 
Faith],  chapter:  ‘Explaining  the  Ranks  of  Virtue  within  Islam  and  which  of 
its  Affairs  are  Most  Virtuous’,  1:65  §41;  Ahmad  b.  Hanbal  in  al-Musnad , 
3:372  §15037,  2:112  §16027;  Ibn  Hibban  in  al-Sahlh,  11:579  §5176;  Ibn 
Abl  Shayba  in  al-Musannaf,  8:320  §26497;  al-Hakim  in  al-Mustadrak, 
1:55  §26;  and  cAbd  al-Razzaq  in  al-Musannaf , 11:127  §20107. 
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provided  a crystal  clear  vision  of  Islam  and  said  that  the  best  Islam 
is  of  those  from  whose  hands  and  tongues  all  humans  are  safe. 
They  uphold  the  banner  of  peaceful  coexistence,  love,  tolerance, 
moderation,  forbearance  and  interfaith  harmony.  Conversely, 
if  someone  becomes  an  extremist  and  adopts  hatred,  prejudice, 
disunity,  chaos  and  coercion,  and  kills  peaceful  citizens  as  a means 
to  preach  and  enforce  din , his  claim  to  be  a Muslim  cannot  be 
accepted — even  if  he  appears  outwardly  as  a devout  worshipper — 
because  the  basic  criterion  given  by  the  Prophet  0 to  judge  true 
Islam  is  peace  and  security. 

‘Abd  Allah  b.  cUmar  said,  ‘A  man  asked  the  Messenger  of 
God  0,  “What  kind  of  Islam  is  best?”  The  Prophet  0 replied, 

• klSjAj  p CijP  \jAjj  pjjaj 

“That  you  serve  food  and  give  the  salutation  of  peace  to 
the  one  whom  you  know  and  the  one  whom  you  do  not 
know”.’1 

According  to  Jabir  0 the  Messenger  of  God  0 said, 

‘The  most  complete  of  the  believers  is  he  from  whose 
tongue  and  hand  the  Muslims  are  safe’.2 

According  to  Ibn  ‘Umar  the  Messenger  of  God  0 said, 

OlS"  OlS"'  4,4Ilg,)  'll 

OhjS”  4jJS"  <U (■  4&t  Aj 

.iaUflJl  dill 


1 Narrated  by  al-Bukharl  in  al-Sahlh:  Kitab  al-hnan  [The  Book  of  Faith], 
chapter:  ‘Serving  Food  is  a Part  of  Islam’,  1:13  §12,  and  in  chapter: 
‘Spreading  Salutations  of  Peace  is  from  Islam’,  1:19  §28;  Muslim  in  al- 
Sabth:  Kitab  al-hnan  [The  Book  of  Faith],  chapter:  ‘Explaining  the  Ranks 
of  Virtue  within  Islam  and  which  of  its  Affairs  Entail  Half  of  It’,  1:65  §39. 

2 Narrated  by  al-Hakim  in  al-Mustadrak,  1:54  §23;  and  Ibn  Hibban  in 
al-Salnh,  1:426  §197. 
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‘The  Muslim  is  the  brother  of  his  fellow  Muslim.  He 
does  not  wrong  him  or  leave  him  helpless.  Whoever 
attends  to  his  brother’s  need,  God  will  attend  to  his 
need.  If  someone  relieves  a Muslim  of  a distress  in  the 
world,  God  will  relieve  him  of  one  of  the  distresses  of 
the  Day  of  Resurrection.  And  if  someone  covers  the  fault 
of  a Muslim,  God  will  cover  his  faults  on  the  Day  of 
Resurrection’.1 


According  to  Abu  Hurayra  the  Messenger  of  God  0 said, 
al^-1  d?  jjijl  'jfi 


‘The  Muslim  is  the  brother  of  a fellow  Muslim;  he  does 
not  wrong  him,  abandon  him  or  look  down  upon  him. 
Piety  [taqwd]  is  right  here  [and  the  Prophet  0 pointed  to 
his  blessed  chest  thrice].  It  is  evil  enough  for  a Muslim 
to  look  down  upon  his  brother  Muslim.  The  Muslim’s 
blood,  property  and  honour  are  forbidden  for  the  other 
Muslim’.1 


1 Narrated  by  al-Bukharl  in  al-Sahih : Kitab  al-mazalim  [The  Book  of 
Wrongdoings],  chapter:  ‘The  Muslim  Does  Not  Wrong  or  Forsake  a Fellow 
Muslim ’,  2:862  §2310;  Muslim  in  al-Sahih : Kitab  al-birr  wa  al-sila  wa  al- 
adab  [The  Book  of  Piety,  Filial  Duty  and  Good  Manners],  chapter:  ‘On 
the  Prohibition  of  Oppression’,  4:1996  §2580;  al-Tirmidhl  in  al-Sunan: 
Kitab  al-hudud  [The  Book  of  Prescribed  Punishments],  chapter:  ‘What  Has 
Come  to  Us  Concerning  the  Hiding  of  a Muslim’s  Faults’,  4:34  §1426; 
and  Abu  Dawud  in  al-Sunart-.  Kitab  al-adab  [The  Book  of  Good  Manners], 
chapter:  ‘On  Brotherhood’,  4:273  §4893. 

1 Narrated  by  Muslim  in  al-Sahih : Kitab  al-Birr  wa  al-sila  wa  al-adab  [The 
Book  of  Piety,  Filial  Duty  and  Good  Manners],  chapter:  The  Prohibition 
of  Wronging  a Muslim  or  Deserting  Him,  Despising  Him,  His  Goods,  His 
Blood  and  His  Wealth,  4:1986  §2564;  Ahmad  b.  Hanbal  in  al-Musnad, 
2:277  §7713;  ‘Abd  b.  Humayd  in  al-Musnad,  1:420  §1442;  and  al-Bayhaql 
in  al-Sunan  al-Kubrd,  6:92  §11276,  and  in  ShiFab  al-Iman,  5:280  §6660. 
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According  to  cAbd  Allah  b.  Mascud  0 the  Prophet  0 said, 

jelLuJt  ijL< 

‘Reviling  a Muslim  is  immorality,  and  fighting  him  is 
disbelief’.1 

According  to  this  hadith,  using  foul  words  and  abusive  language 
against  someone  is  corruption,  and  fighting  and  killing  amounts  to 
disbelief;  how  worse  it  would  be  to  take  up  arms  and  kill  civilians? 

1.4  Islam  Means  Safety  for  All  of  Humanity 

Abu  Hurayra  0 reported  that  the  Messenger  of  God  0 said, 

4jLwJ  ^jA  j-lUt  ^jA  ^ 1 <L  a 1 ' 

‘The  Muslim  is  he  from  whose  tongue  and  hand  all  people 
are  safe’.1 

Imam  Ahmad  b.  Hanbal  narrated  in  his  Musnad  from  cAbd  Allah 
b.  cAmr  b.  al-cAs  <0  who  reported  that  a man  said,  ‘O  Messenger 
of  God!  What  [person’s]  Islam  is  best?’  The  Prophet  0 replied, 

.aajj  <uuJ  i A 


1 Narrated  by  al-Bukharl  in  al-Sahih:  Kitab  al-lman  [The  Book  of  Faith], 
chapter:  ‘On  the  Muslim’s  Fear  That  His  Deeds  Might  be  in  Vain,  Without 
His  Being  Aware’,  1:27  §48;  Muslim  in  al-Sahib:  Kitab  al-lman  [The  Book 
of  Faith],  chapter:  ‘Explanation  of  the  Prophet’s  Saying  0,  “Reviling 
A Muslim  is  Immorality  and  Fighting  Him  is  Disbelief”’,  1:81  §64;  al- 
Tirmidhl  in  al-Sunan:  Kitab  al-Birr  iva  al-sila  [The  Book  of  Piety  and  Filial 
Duty],  chapter  52,  4:353  §1983;  al-Nasa  I in  al-Sunan:  Kitab  tahrlm  ai- 
dant [The  Book  on  the  Prohibition  of  Bloodshed],  chapter:  ‘On  Fighting  A 
Muslim’,  7:121  §4105;  and  Ibn  Majah  in  the  introduction  to  his  al-Sunan , 
section:  ‘On  Faith’,  r:27  §69. 

z Narrated  by  al-Nasa’I  in  al-Sunan:  Kitab  al-lman  wa  sbara’idtbu  [The 
Book  of  Faith  and  its  Revealed  Laws],  chapter:  ‘The  Quality  of  the  True 
Believer’,  8:104  §4995,  and  in  his  al-Sunan  al-kubra , 6:530  §11726;  Ibn 
Majah  in  al-Sunan:  Kitab  al-fitan  [The  Book  of  Tribulations],  chapter: 
‘The  Sanctity  of  a Believer’s  Blood  and  Property’,  2:1298  §3934;  and 
Ahmad  b.  Hanbal  in  al-Musnad,  2:379  §8918. 
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‘The  one  from  whose  tongue  and  hand  all  people  are 
safe’.1 


Imam  al-Tabaran!  has  also  narrated  from  cAbd  Allah  b.  cAmr 
who  said  that  a man  asked  the  Prophet  Ji,  ‘O  Messenger  of  God! 
Whose  Islam  is  best?’  The  Prophet  0 replied, 

,4Ujj  <uuJ 


‘The  one  from  whose  tongue  and  hand  all  people  are 
safe’.2 

Using  the  word  ‘ al-nas ’ in  some  of  these  hadith  reports,  the 
Prophet  indicated  that  a Muslim  or  mu'min  is  the  one  from 
whom  everyone’s  life  and  property  are  safe  and  secure — without 
any  discrimination  based  on  faith  and  creed.  Therefore,  a person 
who  does  not  consider  human  dignity  worth  any  regard,  and  treads 
the  path  of  violence,  bloodshed  and  strife,  cannot  be  a mu'min, 
despite  his  devout  worship  and  pious  efforts.  If  someone  keeps  a 
beard  and  glorifies  God  day  and  night,  offers  prayers  five  times  a 
day,  keeps  fasts,  observes  night  vigil  prayers,  performs  Hajj  and 
visitation  every  year  in  addition  to  his  preaching — yet  despite  all 
that,  the  lives  and  properties  of  others  are  unsafe  and  insecure 
from  him,  none  of  his  deeds  will  save  him  from  the  torment  of 
God.  True  prosperity  depends  on  a heart  protected  from  mischief 
and  tyranny,3  not  solely  on  outward  acts  of  worship.  The  Prophet 
said, 


‘God  does  not  observe  your  forms  and  your  properties, 
but  He  does  observe  your  hearts  and  your  deeds’.4 


1 Narrated  by  Ahmad  b.  Hanbal  in  al-Musnad,  2:187  §6753. 

2 Narrated  by  al-Tabaranl  in  al-MuLjam  al-awsat,  3:287  §3170. 

3 Qur’an  26:89. 

4 Narrated  by  Muslim  in  al-Sahih : Kitab  al-birr  wa  al-sila  iva  al-adab  [The 
Book  of  Piety,  Filial  Duty  and  Good  Manners],  chapter:  ‘The  Prohibition 
of  Wronging  a Muslim,  Deserting  Him,  Scorning  Him,  Shedding  His  Blood 
and  Assaulting  His  Honour  and  Property’,  4:1987  §2564;  and  Ahmad  b. 
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If  the  inner  self  does  not  undergo  any  change  and  remains 
brutal,  one  cannot  deceive  God  by  adorning  oneself  with  the 
outward  trappings  of  piety  and  goodness. 


1.5  On  the  Literal  Meaning  of  the  Word  ImAn 


According  to  al-Lihiyanl,  the  word  Tman  is  derived  from  amina, 
ya'manu,  amnan  and  amanan , amanatan  and  amanatan.  This  word 
also  indicates  peace  and  protection.  Abu  Mansur  Muhammad  al- 
Azharl  quoted  Abu  Zayd  in  Tahdlnb  al-lugha : ‘So-and-so  provided 
shelter  [amana]  to  the  enemy,  so  the  enemy  felt  safe  [amina\,  and 
is  thus  protected  [mu’ man]’  A 

This  is  Tman , or  the  providing  of  safety.  When  an  enemy  has 
been  provided  with  protection,  he  will  be  called  mu'man  [passive 
participle],  while  the  provider  of  shelter  will  be  called  mu' min 
[active  participle].  Similarly,  the  Qur’an  has  taken  an  oath  by 
Mecca  calling  it  "the  city  of  peace’  A In  it,  the  word  amin  has  been 
used  to  imply  ma’miin  (the  object  of  safety). 

Peace  is  the  opposite  of  fear.  Al-Amln  is  also  one  of  the  beautiful 
names  of  God,  as  reported  by  the  exegete  al-Mujahid,  while  al- 
Mu’min  is  one  of  His  beautiful  names  mentioned  in  the  Qur’an. 
Both,  however,  mean  the  same  thing:  the  One  Who  provides 
shelter  to  His  friends.  The  Qur’an  says, 


(kjj*"  « g .t tili  O3  'j-dkxLs,* 


‘So  they  should  worship  the  Lord  of  this  Sacred  House 
[the  Kacba],  Who  has  fed  them  in  hunger  and  secured 
them  from  fear’ A 


Iman  and  amana  are  transitive  as  well  as  intransitive.  Mu'min, 
therefore,  has  two  meanings:  the  one  who  attains  peace  and  the 
provider  of  peace.  The  sanctuary  of  Mecca  has  been  mentioned  in 
the  Qur’an: 


Hanbal  in  al-Musnad,  2:258. 

1 Ibn  Manzur  al-Afrlql,  Lisan  al-'Arab,  13:21. 

2 Qur’an  95:3. 

3 Ibid.,  106:3-4. 
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‘Ami  have  they  not  seen  that  We  have  made  the  Sanctuary 
[of  the  Kacba]  a safe  haven t”1 


It  also  says  about  the  Sacred  House  of  God, 


(CUtj  ilid  cJLl'  ui*?- 


‘ And  [remember]  when  We  made  this  House  [the  Kacba] 
a central  place  for  mankind  to  turn  to  [and  assemble]  and 
a sanctuary  for  peace’r 


Abu  Ishaq  al-Zujaj  ruled  that  the  words  amin,  amin  and  amin 
all  share  the  same  meaning.  The  stars  have  been  called  amana  in 
the  prophetic  traditions,  implying  that  they  are  the  security  of  the 
heavens.  When  they  collide,  the  Day  of  Resurrection  will  begin 
and  the  universe  will  perish.  The  Prophet  |i  said, 


.JS’y  U ^Ji\  cdj*Q  ctLddJl  id' 


‘The  stars  are  the  source  of  security  for  the  heavens,  and 
when  they  go  the  heavens  will  receive  what  has  been 
promised  it’. 


Similarly,  the  Messenger  of  God  H called  himself  the  security  of 
his  Companions: 

U til9  id'  U' 

‘I  am  the  source  of  security  for  my  Companions.  When  I 
[physically]  leave  the  world  that  which  was  promised  them 
[disruptions,  rebellions  and  hostilities]  will  come’. 


That  is  exactly  what  happened  and,  consequently,  the  Rightly 
Guided  Caliphs  and  thousands  of  other  Companions  were 
martyred.  Then  the  Prophet  said, 

.djJS’ji  U cdio  tits  idl 


1 Ibid.,  29:67. 

~ Ibid.,  2:125. 
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‘My  Companions  are  a source  of  security  for  my  Umma. 
When  they  leave  my  Umma  will  receive  what  was 
promised  it’.1 


That  is  how  the  word  amana  has  been  used  to  denote  peace  and 
protection.  This  word  and  all  its  derivatives  relate  to  peace  and 
protection.  That  is  why  if  someone  acts  contrary  to  the  way  of 
peace  and  security  and  spreads  terror,  he  has  no  link  with  Iman. 

This  linguistic  analysis  of  the  meanings  of  Islam  and  Iman 
fully  reveals  that  both  levels  of  din  demand  peace,  protection 
and  security  in  every  matter.  Whatever  action  is  performed  to 
destroy  peace — under  any  slogan,  and  with  whatever  justification 
fabricated  to  prove  it  valid — cannot  be  in  the  fold  of  either  Islam 
or  Iman ; rather,  it  will  be  in  conflict  with  them.  That  is  why  the 
Prophet  |fl  declared  Iman  conditional  upon  peace,  protection  and 
security. 

The  beloved  Messenger  of  God  blessed  the  Umma  with 
countless  exhortations  and  instructions  drawn  from  the  linguistic 
reality  of  Iman,  so  that  all  Muslims  become  embodiments  of  love 
and  affection,  tolerance  and  forbearance,  human  dignity  and  mercy 
and  clemency.  If  these  instructions  are  applied,  society  entire  will 
become  a haven  of  peace  and  calmness,  security  and  protection, 
ease  and  comfort. 

Jabir  reported  that  the  Messenger  of  God  said, 

‘The  most  complete  of  the  believers  is  he  from  whose 
tongue  and  whose  hand  the  Muslims  are  safe’.1 


Abu  Musa  al-Ashcari  reported  that  the  Messenger  of  God  Jt 
said, 


1 Narrated  by  Ahmad  b.  Hanbal  in  al-Musnad,  4:398  §19584. 

1 Narrated  by  al-Hakim  in  al-Mustadrak,  1:54  §23  and  Ibn  Hibban  in  al- 
Sabih,  1:426  §197. 
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‘The  believer  is  to  another  believer  like  an  edifice,  each 
part  of  it  strengthens  the  other’,  and  he  interlaced  his 
fingers  to  illustrate  this.1 


Al-NiVman  b.  al-Bashir  ^ reported  that  the  Messenger  of  God  Jt 
said, 


iLo  til  JJU  ^0e\iuj  ^ 

j'C*)  <d  ,^'di 


‘In  their  mutual  love,  mercy  and  compassion,  the  true 
believers  are  like  the  physical  body.  If  one  of  its  organs  is 
afflicted  with  pain,  the  rest  of  the  body  rallies  to  it  with 
sleeplessness  and  fever’.2 


According  to  Abu  Hurayra  the  Messenger  of  God  said, 

‘The  most  complete  of  the  believers  in  faith  is  the  finest 
of  them  in  moral  character,  and  the  best  of  you  are  those 


1 Narrated  by  al-Bukharl  in  al-Sahlb:  Kitab  al-mazalim  [The  Book  of 
Oppression],  chapter:  ‘Assisting  the  Oppressed’,  2:863  §2-3-14;  Muslim  in 
al-Sahlh:  Kitab  al-birr  wa  al-sila  wa  al-adab  [The  Book  of  Piety,  Filial  Duty 
and  Good  Manners],  chapter:  ‘The  Mutual  Compassion  of  the  Muslims, 
Their  Mutual  Affection  and  Their  Mutual  Support’,  4:1999  §2585;  al- 
Tirmidhl  in  al-Sunan:  Kitab  al-birr  iva  al-sila  [The  Book  of  Piety  and 
Filial  Duty],  chapter:  ‘What  Has  Been  Reported  Concerning  the  Muslim’s 
Compassion  for  a fellow  Muslim’,  4:325  §1928;  and  al-Nasa’I  in  al- 
Sunan:  Kitab  al-Zakat  [The  Book  of  Zakat],  chapter:  ‘The  Remuneration 
of  the  Treasurer  When  He  Gives  Charitable  Donations  with  His  Master’s 
Permission’,  5:79  §2560. 

2 Narrated  by  al-Bukharl  in  al-Sahlh:  Kitab  al-adab  [The  Book  of  Good 
Manners],  chapter:  ‘Compassion  for  People  and  Their  Livestock’,  5:2238 
§5665;  Muslim  in  al-Sahth : Kitab  al-birr  wa  al-sila  wa  al-adab  [The 
Book  of  Piety,  Filial  Duty  and  Good  Manners],  chapter:  ‘The  Mutual 
Compassion  of  the  Muslims,  Their  Mutual  Affection  and  Their  Mutual 
Support’,  4:1999  §2586;  Ahmad  b.  Hanbal  in  al-Musnad,  4:270;  al-Bazzar 
in  al-Musnad,  8:238  §3299;  and  al-Bayhaql  in  al-Sunan  al-kubra,  3:353 
§6223,  and  ShiZab  al-lman,  6:481  §8985. 
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who  are  the  kindest  towards  your  womenfolk’.1 

cAbd  Allah  reported  that  the  Messenger  of  God  said, 

. 01*Ih  Vj  OtalaJb  j*41 

‘The  true  believer  is  not  a defamer  or  curser  or  one  given 
to  vulgarities  and  obscenities’.2 


cAbd  Allah  b.  TJmar  said,  ‘I  saw  the  Messenger  of  God 
circumambulating  around  the  Kacba  and  addressing  it,  saying, 


ioXj  ijJL>  U U 

. (1>13  <0U  dip  jiJatf'l  jajih  <UjAJ 


“How  excellent  you  are  and  how  sweet  your  smell  is! 
How  grand  you  are  and  how  grand  your  sacredness  is! 
By  the  One  in  Whose  Hand  is  Muhammad’s  soul,  the 
inviolability  of  a believer’s  property  and  blood  is  greater 
in  the  sight  of  God  than  your  sacredness.  We  must  think 
only  well  of  a believer”.’3 


Anas  b.  Malik  Jj,  reported  that  the  Messenger  of  God  H said, 
ig?'}  'i!  jr°3  ‘Jkk  ^j>,  (U  C-iP  i °y  JsUd 

.a!  j-J  U JsUiJ  jiJ  jJi  lij  4 


1 Narrated  by  al-Tirmidhl  in  al-Sunan:  Kitab  al-radaca  [The  Book  of 
Suckling],  chapter:  ‘What  Has  Come  to  Us  About  the  Wife’s  Right  upon 
Her  Husband’,  3:466  §1162;  Ahmad  b.  Hanbal  in  al-Musnad,  2:472 
§10110;  Ibn  Hibban  in  al-Salnh,  2:227  §479;  al-Hakim  in  al-Mustadrak, 
1:43  §2;  al-Dariml  in  al-Sunan , 2:415  §2792;  and  Abu  Ya'la  in  al-Musnad, 
7:237  §4240. 

2 Narrated  by  al-Tirmidhl  in  al-Sunan : Kitab  al-birr  wa  al-sila  [The  Book 
of  Piety  and  Filial  Duty],  chapter:  ‘What  Has  Come  to  Us  About  Cursing’, 
4:350  §1977;  al-Bukharl  in  al-Adab  al-mufrad,  p.  116  §312  and  332;  Ibn 
Hibban  in  al-Sablb,  1:421  §192;  and  al-Hakim  in  al-Mustadrak,  1:57  §29. 

3 Narrated  by  Ibn  Majah  in  al-Sunan:  Kitab  al-fitan  [The  Book  of 
Tribulations],  chapter:  ‘The  Inviolability  of  a Believer’s  Blood  and 
Property’,  2:1297  §3932;  al-Tabaranl  in  Musnad  al-Shamiyym,  2:396 
§1568;  and  al-Mundhlrl  in  al-Targhtb  wa  al-tarhib,  3:201  §3679. 

Screen  View  Only — Click  to  get  a hard  copy:  http://www.MinhajPublications.com 


The  Meaning  of  Islam  I 41 


‘There  are  three  characteristics  of  faith:  if  someone  is 
angry,  his  anger  does  not  lead  him  to  commit  an  evil  act; 
if  someone  is  pleased,  his  pleasure  does  not  cause  him 
to  depart  from  the  truth;  and  if  someone  is  powerful,  he 
does  not  engage  in  that  which  is  not  his  right’.1 


1.6  ImAn  Means  Safety  for  All  of  Humanity 

Imam  al-NasaY  and  Ahmad  b.  Hanbal  reported  from  Abu  Hurayra 
that  the  Messenger  of  God  said, 

‘The  true  believer  [mtbmin]  is  he  whom  people  trust  with 
regard  to  their  blood  and  their  properties’.2 


Fudala  b.  ‘Ubayd  reported  that  the  Messenger  of  God  said 
during  his  Farewell  Pilgrimage, 

‘The  true  believer  [mu'min\  is  he  whom  people  trust  with 
regard  to  their  lives  and  their  properties’.3 


Abu  Hurayra  ^ reported  that  the  Messenger  of  God  Jt  said, 
^ oiS"  ftjd'j  “UR;  yty.  ^ i y* 

JiRls 

‘He  who  believes  in  God  and  the  Last  Day,  let  him 


1 Narrated  by  al-Tabaranl  in  al-Mucjam  al-sagbir,  1:114  §164;  al-Daylaml 
in  al-Firdaws  bi  madhur  al-kbitab,  2:87  §2466;  Ibn  Rajab  in  Jamb  al- 
Lulum  wa  al-hikam,  1:148;  and  al-Haythaml  in  Majmac  al-zawa’id,  1:59. 

2 Narrated  by  al-Nasa’I  in  al-Sunan : Kitab  al-Iman  wa  shara’bu.hu  [The 
Book  of  Faith  and  its  Revealed  Laws],  chapter:  ‘The  Quality  of  the  True 
Believer’,  8:104  §4995;  and  Ahmad  b.  Hanbal  in  al-Musnad,  2:379  §8918. 

3 Narrated  by  Ibn  Majah  in  al-Sunan-.  Kitab  al-fitan  [The  Book  of 
Tribulations],  chapter:  ‘The  Sanctity  of  the  Believer’s  Blood  and  Property’, 
2:1298  §3934;  Ahmad  b.  Hanbal  in  al-Musnad , 6:21  §24004;  al-Hakim 
in  al-Mustadrak,  1:54  §24;  and  al-Tabaranl  in  al-Mibjam  al-awsat,  1:81 
§232. 
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abstain  from  harming  his  neighbour;  he  who  believes  in 
God  and  the  Last  Day,  let  him  honour  his  guest;  and  he 
who  believes  in  God  and  the  Last  Day,  let  him  say  that 
which  is  good,  or  remain  silent’.1 

Abu  Shurayh  reported  that  the  Prophet  0 said, 

‘By  God,  he  does  not  truly  believe!  By  God,  he  does  not 
truly  believe!  By  God,  he  does  not  truly  believe!’ 

Someone  asked,  ‘Who,  O Messenger  of  God?’  He  said: 

‘He  whose  neighbour  is  not  safe  from  his  hurtful 
behaviour’.2' 

This  concept  is  also  validated  by  the  hadith, 

.a  aiu!  y jj  5ui!  V 


1 Narrated  by  al-Bukharl  in  al-Sahlh:  Kitab  al-adab  [The  Book  of  Good 
Manners],  chapter:  ‘If  Someone  Believes  in  God  and  the  Last  Day,  He 
Must  Not  Harm  His  Neighbour’,  5:2240  §5672,  and  Kitab  al-adab  [The 
Book  of  Good  Manners],  chapter:  ‘Honouring  the  Guest  and  Serving 
Him  Personally’,  5:2273  §5785,  and  Kitab  al-riqaq  [The  Book  of  Heart- 
softening Narrations],  chapter:  ‘Safeguarding  the  Tongue’,  5:2376  §6110; 
Muslim  in  al-Sahlh:  Kitab  al-Iman  [The  Book  of  Faith],  chapter:  ‘Urging 
Piety  for  the  Neighbour  and  the  Guest,  and  the  Necessity  of  Maintaining 
Silence  Except  when  Having  Something  Good  to  Say’,  1:6968  §§47-48;  al- 
Tirmidhl  in  al-Sunan:  Kitab  al-adab  [The  Book  of  Manners],  chapter  50, 
4:659  §2500;  Abu  Dawud  in  al-Sunan\  Kitab  al-Adab  [The  Book  of  Good 
Manners],  chapter:  ‘The  Rightful  Due  to  the  Neighbour’,  4:339  §5154; 
and  Ibn  Majah  in  al-Sunan:  Kitab  al-adab  [The  Book  of  Good  Manners], 
chapter:  ‘The  Right  Due  to  the  Neighbour’,  2:1211  §3672. 

z Narrated  by  al-Bukharl  in  al-Sahlh : Kitab  al-adab  [The  Book  of  Good 
Manners],  chapter:  ‘The  Sin  of  Someone  Whose  Neighbour  is  Not  Safe 
from  His  Mischief’,  5:2240  §5670;  Muslim  in  al-Sahlh:  Kitab  al-Iman 
[The  Book  of  Faith],  chapter:  ‘Explanation  of  the  Prohibition  of  Harming 
the  Neighbour’,  1:68  §46;  al-Hakim  in  al-Mustadrak,  1:53  §21;  and  al- 
Tabaranl  in  al-Mucjam  al-kablr,  22:187  §487. 

Screen  View  Only — Click  to  get  a hard  copy:  http://www.MinhajPublications.com 


The  Meaning  of  Islam  I 43 


‘He  who  is  untrustworthy  has  no  faith’.1 * 

For  that  reason,  when  someone  asked  the  Messenger  of  God 
‘Who  is  a believer?’  he  replied, 

,^4-jjjlj  jit  Js’  iUait 

‘[The  believer  is  he]  whom  people  trust  with  their  property 
and  their  persons’.1 

This  is  the  lowest  level  denoted  by  the  word  Imdn.  The  Prophet 
made  it  a precondition  for  one  to  attain  good  character: 

. Ojlirj  ^ I* 

‘If  someone  spends  the  night  satiated  while  his  neighbour 
is  hungry,  he  has  not  believed  in  me’.3 

1.7  On  the  Literal  Meaning  of  the  Word  IhsAn 

The  word  Ihsan  is  the  verbal  noun  of  the  trilateral  verb 
hasana/hasuna,  yahsunu , husnan.  It  means  beauty,  balance, 
betterment,  benevolence,  piety  and  goodness.  It  is  the  opposite 
of  ugliness  and  evil,  sin  and  vice  and  bad  deeds.  The  antonym  of 
Ihsan  is  isala,  which  means  the  same  thing  as  ugliness. 

In  Tahdhib  al-lngha  Imam  Abu  Mansur  Muhammad  al-Azharl 
quoted  the  saying  of  al-Layth  al-Shaybanl  regarding  the  basic 
meaning  of  Ihsan.  Regarding  the  verse: 


1 Narrated  by  Ibn  Hibban  in  al-Sahlh,  1:422  §194;  Ibn  Khuzayma  in  al- 
Sahlh,  4:51;  al-Bayhaql  in  al-Sunan  al-knbra , 4:97;  Ibn  Abl  Shayba  in  al- 
Musannaf,  6:159;  and  al-Tabaranl  in  al-Mibjam  al-kabu , 8:195. 

1 Narrated  by  Ibn  Majah  in  al-Sunan:  Kitab  al-fitan  [The  Book  of 
Tribulations],  chapter:  ‘The  Inviolability  of  a Believer’s  Blood  and 
Property’,  2:1298  §3934  and  recorded  by  Ibn  Manzur  al-Afrlql  in  Lisan 
al-^Arab,  13:24. 

3 Narrated  by  al-Tabaranl  in  al-Mucjam  al-kabTr,  1:259  §751;  and  al- 
Hakim  in  al-Mustadrak,  2:15. 
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‘And  speak  with  goodness  [ husnan ] to  people’,1 2 3 

Al-Layth  said  that  it  means  to  say  good  and  pleasant  words  to 
others.  Al-Zujaj  also  maintained  that  it  is  to  talk  to  people  in 
a nice  manner  and  possess  beauty,  goodness  and  benevolence, 
because  basin  has  been  derived  from  basuna,  as  ‘agim  is  from 
c azuma  and  karlm  is  from  karuma.  Al-Mundhirl  reported  from 
Abu  al-Haytham  that  the  words  husnan  and  hasanan  both  imply 
a beautiful  thing.  It  points  to  beauty  in  everything,  whether  in 
utterance  or  action,  moral  acts  or  general  behaviour.  The  divine 
command  is  to  be  nice  and  refined  not  only  in  conversation  but 
in  general  behaviour.  One  must  interact  with  others  cordially, 
piously,  and  with  a sentiment  of  well-wishing,  goodness  and 
beauty. 

This  word  has  also  been  employed  as  a command  for  benevolent 
and  beautiful  behaviour  with  parents.  God  Most  High  says, 

‘ And  We  have  enjoined  man  to  behave  benevolently  with 
bis  parents’  A 

The  intention  of  this  divine  decree  is  to  teach  us  that  we  should 
speak  nicely  to  our  parents,  treat  them  with  refined  conduct  and 
behave  with  them  in  every  matter  with  beauty,  kindness,  good 
manners,  love  and  affection,  and  that  under  no  circumstances 
should  we  be  harsh  with  them.  This  entire  manner  of  behaviour 
and  conduct  is  called  Ibsdn.  The  Qur’an  has  further  made  it  easy: 

OjjjUjj}? 

‘And  they  repel  evil  by  means  of  good’  A 

The  mu’min  and  muhsin  repel  evil  with  good,  and  vice  with 
virtue.  They  respond  to  what  is  painful  with  pleasant  behaviour. 
Similarly,  the  Qur’an  has  mentioned  another  divine  principle: 

1 Qur’an  2:83. 

2 Ibid.,  29:8. 

3 Ibid.,  13:22. 
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C- 5j)? 

‘ Surely , good  actions  remove  the  evil  actions’  d 


Spiritually,  the  impact  of  pious  deeds  is  so  strong  that  they 
eliminate  evil  deeds,  and  the  acts  of  Ibsan  defeat  wrongs  and 
render  sins  into  nothingness.  The  Qur’an  has  further  explained, 


‘And  good  and  evil  cannot  be  equal’ d 

The  message  here  is  that  a wrong  action  should  not  receive  a 
wrong  reaction.  Muslims  should  respond  to  a vice  with  virtue. 
When  they  hear  something  bad,  they  should  reply  to  it  with 
something  good  and  beautiful.  A beautiful  act  or  saying  effaces 
the  odious  act  or  saying,  and  permeates  the  environment  with  love 
and  cooperation.  Evil  leads  to  disunity  and  division,  while  good 
leads  to  unity  and  strength.  Evil  conduct  and  wrong-doing  generate 
hatred,  while  good  conduct  and  piety  bring  about  goodness, 
benevolence,  love  and  harmony.  That  is  the  truth  of  Ibsan.  That 
is  why  God  has  ordained  the  Muslims  to  beg  for  ‘ basana ’ in  this 
world  as  well  as  in  the  Hereafter: 

Cr>\JS’  <tdo-  dill  ^ 


‘O  our  Lord,  grant  us  excellence  [basana]  in  this  world, 
and  excellence  in  the  Hereafter,  and  save  us  from  the 
torment  of  Hell’ d 


One  must  realize  that  in  this  verse,  the  word  basana  does  not  only 
imply  good  deeds  and  acts  of  worship — because  it  is  not  possible 
to  perform  meritorious  acts  in  the  Hereafter — basana  means  Ibsan 
both  here  and  Hereafter.  In  this  Qur’anic  supplication,  goodness, 
benevolence,  beauty  and  conduct  based  on  Ibsan  are  requested. 
When  we  ask  for  ‘basana’  in  this  life,  we  beg  for  a peaceful  life, 


1 Ibid.,  11:114. 

2 Ibid.,  41:34. 

3 Ibid.,  2:201. 
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free  of  every  evil,  mischief,  wrong-doing  and  strife.  And  when 
we  beg  for  ‘ hasana ’ in  the  Hereafter,  we  beg  for  Ihsan,  which  is 
superior  to  justice  alone. 

The  hasana  in  this  world  refers  to  goodness  and  betterment 
and  protection  from  evil  and  pain,  and  hasana  in  the  Hereafter 
signifies  emancipation  and  deliverance  from  torment,  hardships 
on  the  Last  Day,  reckoning  and  Hell.  This  meaning  of  hasana  has 
been  elaborated  by  Anas  b.  Malik’s  saying,  quoted  by  the  Imams 
of  Qur’anic  exegesis,  including  Ibn  Kathlr.  Similarly,  Imam  al- 
Hasan  al-Basrl,  Abu  Wa’il,  al-Suddl,  Ibn  Zayd,  Qatada,  Muqatil, 
Sufyan  al-Thawr!  and  Ibn  Qutayba  also  maintain  that  hasana  in 
this  world  connotes  ‘knowledge,  bounty,  worship,  expansion  of 
sustenance  and  security  and  protection  from  every  evil,  mischief 
and  disruption’.  The  hasana  in  the  Hereafter  implies  ‘Paradise, 
forgiveness,  and  protection  from  torment  and  hardships’.  In  both 
cases,  hasana  means  goodness,  betterment,  expansion,  facility  and 
protection.  Deliverance  is  being  implored  from  torment  in  both 
the  worlds.  This  highlights  the  inherent  meaning  of  goodness,  and 
security  that  Ihsan  conveys. 

Two  modes  of  action  have  been  described  in  the  Qur’an:  justice 
and  Ihsan.  God  says, 

j jib  ilst 

‘Indeed,  God  enjoins  justice  and  benevolence  [towards 
everyone]’.1 

According  to  Imam  al-Raghib  al-Asfahanl,  justice  means  that 
whatever  is  obligatory  for  man  to  give  should  be  given,  and  whatever 
he  has  the  right  to  take,  he  should  take.  Ihsan,  however,  means 
to  give  more  than  is  due  and  to  take  less  than  is  one’s  right.  This 
conduct  emphasizes  benevolence  when  giving  to  others  and  taking 
from  others.  Ihsan  is,  therefore,  a higher  grade  than  justice.  Justice 
is  due  compensation  while  Ihsan  is  added  excellence.  God  says, 


1 Ibid.,  16:90. 

Screen  View  Only — Click  to  get  a hard  copy:  http://www.MinhajPublications.com 


The  Meaning  of  Islam  I 47 


‘And  is  the  reward  of  good  anything  but  good?’1 

That  is  what  has  been  ordained.  Someone  who  gives  to  others 
more  than  their  due  demonstrates  Ihsan,  and  God  will  reward  him 
or  her  more  than  what  is  due.  God  says, 

IjiuM 

‘For  those  who  do  pious  works  there  is  good  recompense 
and  more  [added  to  it]’.2 3 4 

The  benevolent  will  be  awarded  Paradise  and  will  also  be 
awarded  more  than  what  is  their  due.  The  Qur’anic  exegetes  have 
further  elaborated  the  meaning  of  ‘more’  [ziyada],  and  held  that  it 
implies  the  beholding  of  God’s  Countenance. 

By  revealing  to  us  his  beautiful  name  of  al-Salam,  God  shows 
us  the  meaning  of  peace  that  is  inherent  in  Islam,  and  by  revealing 
to  us  His  name  al-Mu’min,  He  highlights  the  inherent  sense  of 
peace  and  protection  found  in  the  word  Iman.  And  how  beautiful 
it  is  that  God,  after  revealing  the  concept  of  Ihsan,  informed  us 
that  His  names  are  all  husna  (beautiful)!  He  says, 

‘And  to  God  alone  belong  the  most  beautiful  names  [ al - 
asma ’ al-husna]'  A 

The  Qur’an  orders  us  to  exemplify  Ihsan  and  benevolence  and 
give  others  their  rightful  due.  God  says, 

4\ 

‘And  it  should  be  paid  in  a graceful  manner  [bi  ihsan]' A 

God  loves  Ihsan  and  blesses  the  people  of  Ihsan  with  His 
companionship,  saying, 

1 Ibid.,  55:60. 

2 Ibid.,  10:26. 

3 Ibid.,  7:180. 

4 Ibid.,  2:178. 
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<ll!t  Oj) 

‘ Certainly , God  is  with  the  people  o/Ihsan’.1 
He  declares  His  love  for  them,  saying, 

i{  5s) 

‘ Certainly , God  loves  the  people  o/"Ihsan’.2 

He  pronounces  His  guarantee  for  the  people  of  Ihsdn  that  they 
will  have  His  exclusive  protection  and  divine  shelter,  and  He 
declares  them  free  of  all  blame, 

L«) 

‘ The  people  o/"Ihsan  are  not  to  be  blamed’.3 


God  also  says, 

dJ  pfcj  jii  do 

‘And  with  regard  to  din,  who  is  better  than  the  one  who 
submits  his  whole  being  entirely  to  God,  while  he  also 
holds  spiritual  excellence ?’4 


Certainly,  those  who  conduct  themselves  benevolently  are  the 
people  of  excellence.  According  to  the  Qur’an,  it  was  said  to  the 
Prophet  Joseph 


‘Surely,  we  see  you  one  of  the  spiritually  excellent 
[muhsinln]’  ,5 


According  to  Abu  Mansur  al-Azhari  and  Ibn  Manzur,  a 


1 Ibid.,  29:69. 

2 Ibid.,  2:195. 

3 Ibid.,  9:91. 

4 Ibid.,  4:125. 

5 Ibid.,  12:36. 
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beautiful  green  tree  is  called  al-hasan , because  it  provides 
coolness  and  pleasant  shade  to  people.  Even  the  mere  sight  of 
it  pleases  hearts.  Due  to  its  trait  of  benevolence,  it  is  named  al- 
hasan.  According  to  Abu  Nasr  al-Farabl  al-Jawharl  in  al-Sihah, 
the  moon  is  also  known  as  al-hasin  because  its  light  shows  the 
path  to  travellers,  and  the  moonlit  nights  are  a great  source  of 
soothing  for  those  who  are  stricken  with  anxiety  and  concern. 
Moreover,  the  moon  is  a metaphor  of  light  and  light  eliminates 
darkness.  Ihsan  is,  therefore,  light,  guidance,  calm  and  comfort. 
This  is  why  Ihsan  has  been  given  the  third  and  highest  level  in 
the  religion.  The  zenith  of  Islam  culminates  in  Iman  and  the  apex 
of  Iman  is  identified  as  Ihsan.  The  hadith  of  Gabriel  verifies 
this  hierarchy.  Islam  relates  to  verbal  and  physical  obedience, 
while  Iman  is  its  internal  aspect,  comprising  the  verification  of  the 
inner  self  and  its  commitment  and  conviction;  and  Ihsan  points  to 
their  spiritual  fruition  and  inner  states  of  divine  love  and  beauty. 
Ihsan  bestows  upon  us  authenticity  and  sincerity  which  ensure 
protection  from  disaster  and  extinction.  It  is  for  this  reason  that 
the  Qur’an  regards  Ihsan  as  a way  out  of  disaster.  God  says, 


«j  <UJt  d\  ^J\  <UJt  ^ Ijiiilj) 


‘And  spend  in  the  cause  of  God  and  do  not  cast 
yourselves  into  destruction  with  your  own  hands — and 
adopt  spiritual  excellence  [Ihsan],  Verily,  God  loves  the 
spiritually  excellent  [muhsimn]' 


Ihsan  is  obligatory  for  everyone  and  in  every  matter,  so  much 
so  that  killing  someone  by  torture,  or  even  teasing  an  animal  at  the 
time  of  slaughter,  are  forbidden  acts — as  evidenced  by  the  many 
prophetic  traditions  on  this  subject.  Shaddad  b.  Aws  ^ reported 
that  the  Messenger  of  God  0 said, 


titj  tils  cQj-i  CdS"  4&t  5j 

^ j ~l3  tdiyLi 


1 Ibid.,  2:195. 
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‘God  has  prescribed  spiritual  excellence  in  everything,  so 
if  you  kill,  do  so  with  excellence,  and  if  you  sacrifice  an 
animal,  do  so  with  excellence,  and  let  one  of  you  sharpen 
his  blade,  in  order  to  set  his  sacrificial  animal  at  rest 
[causing  it  the  least  discomfort]’.1 


Abu  Shurayh  al-KhuzaT  reported  that  the  Messenger  of  God 
said, 

. <Ulb  OlS”  jfi 

‘Whoever  believes  in  God  and  the  Last  Day,  let  him 
behave  with  excellence  towards  his  neighbour’.1 


Abu  Dharr  reported  that  the  Messenger  of  God  H said, 

tCdS" l Z2&-  4&1  JjJ] 


‘Fear  God  wherever  you  may  be,  follow  up  a bad  deed 
with  a good  deed  and  it  will  efface  it,  and  deal  with 


1 Narrated  by  Muslim  in  al-Sahilr.  Kitab  al-sayd  wa  al-dhaba'ih  wa  ma 
yu’kal  min  al-hayawan  [The  Book  of  Hunting,  Sacrificing  Animals  and  What 
Animals  May  be  Eaten],  chapter:  ‘The  Injunction  to  Perform  the  Slaughter 
and  Cutting  well,  and  to  Sharpen  the  Cutting  Blade’,  3:1548  §1955;  al- 
Tirmidhl  in  al-Sunan:  Kitab  al-diyat  [The  Book  of  Blood  Money],  chapter: 
‘What  Has  Come  to  Us  About  the  Prohibition  of  Mutilation  [mutbla]’,  4:23 
§1409;  Abu  Dawud  in  al-Sunan:  Kitab  al-dahaya  [The  Book  of  Sacrificial 
Animals],  chapter:  ‘The  Prohibition  of  Keeping  Animals  Waiting,  and 
the  Injunction  to  Treat  the  Sacrificial  Animals  Gently’,  3:100  §2815;  al- 
Nasa’I  in  al-Sunan : Kitab  al-dahaya  [The  Book  of  Sacrificial  Animals], 
chapter:  ‘The  Injunction  to  Sharpen  the  Cutting  Blade’,  7:227  §4405;  and 
Ibn  Majah  in  al-Sunan:  Kitab  al-dahaya  [The  Book  of  Sacrificial  Animals], 
chapter:  ‘When  You  Slaughter,  You  Must  Perform  the  Slaughter  Well’, 
2:1058  §3170. 

z Narrated  by  Muslim  in  al-Sahih:  Kitab  al-Iman  [The  Book  of  Faith], 
chapter:  ‘The  Encouragement  to  Honour  the  Neighbour  and  the  Guest, 
and  the  Necessity  of  Maintaining  Silence  Except  when  Having  Something 
Good  to  Say’,  1:69  §48;  Ibn  Majah  in  al-Sunan:  Kitab  al-adab  [The  Book 
of  Good  Manners],  chapter:  ‘The  Right  Due  of  the  Neighbour’,  2:1211 
§3672;  al-Dariml  in  al-Sunan , 2:134;  and  al-Tabaranl  in  al-Mu^am  al- 
kabTr,  22:192  §501. 

Screen  View  Only — Click  to  get  a hard  copy:  http://www.MinhajPublications.com 


The  Meaning  of  Islam  I 51 


people  with  good  character’.1 


cAbd  Allah  b.  Mascud  reported,  ‘A  man  said,  “O  Messenger  of 
God!  When  shall  I become  spiritually  excellent?”  The  Prophet  Jt 
replied, 


J cjli  Jot  itjJti  titj  . T-wJ  cJii  cJ' : Jt^  'ij 


“If  your  neighbours  say,  ‘You  are  spiritually  excellent’, 
you  are  spiritually  excellent,  and  if  they  say,  ‘You  are  an 
evildoer’,  then  you  are  an  evildoer”!’2' 


Anas  b.  Malik  reported  that  the  Messenger  of  God  |i  said, 
OUlaj  °jj>  .U7I IJ  XjCp  ^ Sill 

(■  c-Ls  :Jls  jAj  jit 

"Si  0 * f.  0 0 y o 

. <U?Jt  U j~U«gt^Jt 


‘When  God  assembles  the  first  and  the  last,  a herald  will 
call  out  from  a plain  under  the  pedestals  of  the  Heavenly 
Throne:  “Where  are  the  people  of  spiritual  excellence 
[; muhsiniin ]?”  ...  A group  of  people  will  say,  “We  are  the 
spiritually  excellent!”  God  will  say,  “You  have  told  the 
truth!  I said  to  My  Prophet:  ‘The  people  o/Thsan  are  not 
to  be  blamed’ .3  So  there  is  no  cause  of  reproach  against 
you.  Enter  the  Garden  of  Paradise  with  My  Mercy”!’ 


1 Narrated  by  al-Tirmidhl  in  al-Sunan : Kitab  al-birr  wa  al-sila  [The  Book 
of  Piety  and  Filial  Duty],  chapter:  ‘What  Has  Come  to  Us  About  Social 
Interaction’,  4:355  §1987;  al-Dariml  in  al-Sunan,  2:415  §2791;  Ahmad 
b.  Hanbal  in  al-Musnad,  5:153  §21392;  Ibn  Abl  Shayba  in  al-Musannaf, 
5:211  §25324;  al-Bazzar  in  al-Musnad,  9:416  §4022;  and  al-Tabaranl  in 
al-Mucjam  al-kablr,  20:144  §296.  Abu  Tsa  [al-Tirmidhl]  said,  ‘This  is  a 
fine  authentic  tradition  [hasan  sahib]’. 

z Narrated  by  Ibn  Majah  in  al-Sunan : Kitab  al-zuhd  [The  Book  of 
Renunciation],  chapter:  ‘On  Goodly  Mention’,  2:1411  §§4222-3;  Ibn 
Hibban  in  al-Sahlh,  2:284  §525;  al-Hakim  in  al-Mustadrak,  1:534  §1399; 
and  al-Bayhaql  in  Shucab  al-Iman,  7:85  §1399.  Al-Hakim  said,  ‘This  is  a 
rigorously  authentic  [sahib]  tradition’. 

3 Qur’an  9:91. 
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Anas  added,  ‘Then,  the  Messenger  of  God  smiled  and  said, 

^ dll 

“Indeed,  God  will  deliver  them  from  the  miseries  and 
calamities  of  the  Resurrection!”.’1 


Jabir  ^ reported  that  the  Messenger  of  God  said, 

. <UUa!l  a ^g. a l$\ 


‘Indeed,  amongst  the  dearest  of  you  to  me,  and  those  of 
you  seated  closest  to  me  on  the  Day  of  Resurrection,  are 
the  finest  of  you  in  moral  character’.2' 


‘A’isha  reported  that  the  Messenger  of  God  Jfl  said, 

Ar-ji  (uH?*  dSydi!  0] 


‘The  believer  will  surely  attain,  by  the  excellence  of  his 
moral  character,  the  degree  of  the  one  steadfast  in  prayers 
and  fasting’.3 


Ibn  Mascud  reported  that  the  Messenger  of  God  said, 

cst  yi/  ‘Jy-  ‘j?®  5^" J*  \*f~ 

‘The  Hellfire  is  forbidden  for  every  mild-mannered  and 


1 Narrated  by  Abu  Nu‘aym  in  Kitab  al-arbadn,  p.  ioo  §51;  and  al-Munawi 
in  Fayd  al-Qadlr,  1:420  §4. 

2 Narrated  by  al-Tirmidhl  in  al-Sunan:  Kitab  al-birr  wa  al-sila  [The  Book 
of  Piety  and  Filial  Duty],  chapter:  ‘What  Has  Come  to  Us  Concerning  the 
Nobility  of  Lofty  Character’,  4:370  §2018;  Ahmad  b.  Hanbal  in  al-Musnad, 
2:185  and  217  §§6735,  7035;  Ibn  Hibban  in  al-Sahlh,  2:23 5 §485;  and  al- 
Bayhaql  in  Slndab  al-Iman,  6:234  §799.  Abu  ‘Isa  [al-Tirmidhl]  said,  ‘This 
is  a sound  [hasan]  tradition’. 

3 Narrated  by  Abu  Dawud  in  al-Sunan:  Kitab  al-adab  [The  Book  of  Good 
Manners],  chapter:  ‘On  Goodness  of  Character’,  4:252  §4798;  Ahmad  b. 
Hanbal  in  al-Musnad , 6:90  §24639;  Ibn  Hibban  in  al-Sabtlp,  2:228  §480; 
al-Hakim  in  al-Mustadrak,  1:128  §199;  and  al-Bayhaql  in  Sbidab  al-Iman , 
6:236  57997- 
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even-tempered  person  who  is  close  to  people’.1 * 
‘A’isha  ^ reported  that  the  Messenger  of  God  said, 

.<ds" ‘ sSi'  5j  iS-dJip  6 

‘O  ‘A’isha,  God  is  Gentle  and  Kind  and  He  loves  gentleness 
in  everything’.1 

In  another  narration  she  reported  that  he  said, 

^ S’  ^ U JjSjJt  tJSjJ'  v ^H3  js?3  *&'  dl  IHjolP  6 

‘O  ‘A’isha,  God  is  Gentle  and  He  loves  gentleness.  He 
bestows  for  the  sake  of  gentleness  what  He  does  not 
bestow  due  to  harshness’.3 

Abu  Hurayra  reported  that  the  Messenger  of  God  Ji  said, 

d\  <Ult  £Jj«J  tilt  :<OUafli  Jll  t£lj  tils  tj^lllt  JjlJj  dl£" 

. <UP  4^1  cLp 

‘There  was  a merchant  who  used  to  give  people  credit. 
When  he  saw  someone  in  difficulty,  he  would  say  to  his 
employees:  “Make  allowances  for  him,  so  that  perhaps 
God  will  make  allowances  for  us”.  So  as  a result,  God 

1 Narrated  by  Ahmad  b.  Hanbal  in  al-Musnad,  1:415  §3938;  Ibn  Hibban 
in  al-Sahih,  2:215  §469;  al-Tabaranl  in  al-Mucjam  al-kabir , 10:231 
§10562;  Abu  YaTa  in  al-Musnad , 8:467  §5053;  and  al-Bayhaql  in  Shidab 
al-Iman , 7:353  §2697. 

1 Narrated  by  al-Bukharl  in  al-Sahth:  Kitab  istitaba  al-murtaddTn  wa  al- 
mu^anidin  wa  qitalibim  [The  Book  on  Demanding  the  Repentance  of  the 
Apostates  and  Reprobates,  and  Fighting  Them],  chapter:  ‘What  is  to  be 
Done  When  a Non-Muslim  Citizen  [or  Anyone  Else]  Presents  Himself’, 
6:2539  §6528;  and  Ibn  Majah  in  al-Sunan:  Kitab  al-adab  [The  Book  of 
Good  Manners],  chapter:  ‘On  Kindness’,  2:1216  §3688. 

3 Narrated  by  Muslim  in  al-Sahih : Kitab  al-birr  wa  al-sila  wa  al-adab  [The 
Book  of  Piety,  Filial  Duty  and  Good  Manners],  chapter:  ‘The  Virtue  of 
Gentleness’,  4:2003  §2593;  Abu  Dawud  in  al-Sunan:  Kitab  al-adab  [The 
Book  of  Good  Manners],  chapter:  ‘On  Gentleness’,  4:254  §4807;  and 
Ahmad  b.  Hanbal  in  al-Musnad , 1:112  §902. 
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made  allowances  for  him’.1 

Abu  Hurayra  ^ also  reported  that  the  Messenger  of  God  said, 

ilSy'J  U •d’"  J ytub  .JjGI  jjtdj  OlSj;  Ja3  VAj  0] 

Cui^P  :<\J  4)11  GLs  .Up  U)1  ^!Uj  4)h  £|a1  U* 

^UiG)  4iki  lils  c^Ull  ^laf  cdS}  cfvi-  J : jl5  vil 

S \ S S \ ' o s o * 

:^U«i  4)lt  Jl3  .dp  jjU?cb  iil  ^JJti  U iL^ytj  j~«~j  Us  A?-  :<d  C-Ls 

. kjdp  Oj^Uv  J3 

‘There  was  a man  who  was  extremely  lax  in  performing 
good  deeds  and  he  used  to  loan  money  to  people.  [When 
he  would  loan  money  out]  he  would  say  to  his  secretary, 
“Take  [in  repayment  of  a loan]  that  which  is  easy  and 
leave  that  which  is  difficult  and  overlook  it,  for  perhaps 
God  Most  High  will  overlook  us  [our  faults]”.  When  that 
man  perished,  God  Most  High  said  to  him,  “Did  you  ever 
do  any  good  deeds?”  The  man  replied,  “No,  but  I did 
have  a young  servant  and  I used  to  loan  money  to  people, 
so  when  I would  send  him  to  collect  the  money  owed,  I 
would  say  to  him,  ‘Take  that  which  is  easy  and  leave  that 
which  is  difficult  and  overlook  it,  for  perhaps  God  Most 
High  will  overlook  us’.”  God  then  said  to  him,  “I  have 
overlooked  your  faults”.’2 


1 Narrated  by  al-Bukharl  in  al-Sahlh : Kitab  al-buyuc  [The  Book  of  Sales], 
chapter:  ‘On  Someone  Giving  a Person  in  Difficulties  Time  to  Pay’,  2:731 
§1972;  Muslim  in  al-Sahlh:  Kitab  al-musaqat  [The  Book  of  Sharecropping], 
chapter:  ‘The  Virtue  of  Giving  a Person  in  Difficulties  Time  to  Pay’,  3:1196 
§1562. 

2 Narrated  by  al-Nasa’I  in  al-Sunan:  Kitab  al-buyiic  [The  Book  of  Sales], 
chapter:  ‘On  Dealing  with  Others  Well  and  Being  Kind  in  Seeking 
Repayment  of  Loans’,  7:381  §3696;  Ahmad  b.  Hanbal  in  al-Musnad, 
2:361  §8715;  Ibn  Hibban  in  al-Sahih,  11:422  §5403;  and  al-Hakim  in  al- 
Mustadrak,  2:33  §2223. 
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1.8  Summary 

This  lexical  research  has  demonstrated  that  the  three  levels  of 
our  dm , Islam,  Iman  and  Ibsan,  are  synonymous  with  peace  and 
security,  safety  and  protection,  tolerance  and  forbearance,  love 
and  affection,  benevolence  and  human  dignity,  and  all  their 
resultant  pleasures.  Islam  is  a perfect  and  complete  code  of  life 
that  ensures  protection,  mercy,  clemency,  patience,  tolerance, 
balance,  justice  and  moderation  for  all.  A Muslim,  therefore,  is  the 
one  who  embodies  peace,  sanctity  and  protection  for  the  whole  of 
humankind.  A mvfmin  is  the  one  who,  at  the  same  time,  possesses 
the  traits  of  human  dignity,  coexistence,  tolerance,  moderation 
and  love  and  peace.  And  a muhsin  is  the  one  who  is  a blend  of  the 
first  two  levels  along  with  the  spiritual  and  divine  experiences  that 
are  useful  for  others.  In  sum,  Islam,  in  its  wider  perspective,  is  a 
religion  that  ensures  peace  and  security  for  everyone  at  all  levels, 
individually  and  collectively. 
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